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(16. And why did you not, when you heard it, say: "It is not right for us to speak of this. Glory
be to You (O Allah)! This is a great lie.") (17. Allah forbids you from it and warns you not to
repeat the like of it forever, if you are believers.) (18. And Allah makes the Ayat plain to you,
and Allah is All-Knowing, All-Wise.)

Further Discipline
Thisis further discipline, in addition to the command to think well of people, i.e., if something
unbefitting is mentioned about good people, then one should think well of them, and not feel
towards them anything but good. Then if a person has any unsuitable thoughts about them,

insinuated into his mind and imagination by Shaytan, he should not speak about that, for the
Prophet said:
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(Allah will excuse my Ummah for anything that occurs to their minds, so long as they do not
speak about it or act upon it.) Thiswas reported in the Two Sahihs. Allah's saying:
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(And why did you not, when you heard it, say: "It is not right for usto speak of this".) meaning,
we should not talk about it or mention it to anyone.
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(Glory be to You (O Allah)! Thisis a great lie.) means, glory be to Allah that such a thing should
be said about the wife of His Prophet and close Friend . Then Allah says,
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(Allah forbids you from it and warns you not to repeat the like of it forever, ) meaning, Allah is
forbidding you and warning you from doing anything like this again in the future. Allah says,

(Oniese A28 (1))

(if you are believers.) meaning, if you believe in Allah and His Laws, and you respect His
Messenger . As for those who are described as disbelievers, a different ruling applies in their

case. Then Allah says,
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(And Allah makes the Ayat plain to you,) meaning, He makes clear to you the rulings of

Sari” ah and His divine decrees.
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(and Allah is All-Knowing, All-Wise.) means, He knows what is right for His servants and He is
Wise in His Laws and decrees.
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(19. Verily, those who like that Fahishah should be circulated among those who believe, they

will have a painful torment in this world and in the Hereafter. And Allah knows and you know
not.)

Disciplining Those Who like that lllegal Sexual Intercourse should be
circulated among the Believers

This is a third instance of discipline directed at those who hear evil talk, believe it to some
extent, and start to spread it; they should not spread such talk or pass it on to others. Allah
says:
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(Verily, those who like that Fahshah should be circulated among those who believe, they will
have a painful torment) meaning, those who like to see evil talk about them (the believers)

appear,
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(they will have a painful torment in this world) means, because of the prescribed punishment,
and in the Hereafter because of the torment in Hell.
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(And Allah knows and you know not.) means, return the matter to Him and you will be guided.
Imam Ahmad recorded from Thawban that the Prophet said:
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(Do not annoy the servants of Allah, nor abuse them, nor seek their hidden shortcomings.
Whoever seeks out the faults of his Muslim brother, Allah will expose his faults and degrade
him, even if he is hiding in his house.)
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(20. And had it not been for the grace of Allah and His mercy on you, and that Allah is full of
kindness, Most Merciful.) (21. O you who believe! Follow not the Khutuwat of Shaytan. And
whosoever follows the footsteps of Shaytan, then, verily, he commands Al-Fahsha' and the evil
deeds. And had it not been for the grace of Allah and His mercy on you, not one of you would
ever have been pure from sins. But Allah purifies whom He wills, and Allah is All-Hearer, All-
Knower.)

A Reminder of the Grace of Allah and a Warning against following
the Footsteps of Shaytan

Allah says:
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(And had it not been for the grace of Allah and His mercy on you, and that Allah is full of
kindness, Most Merciful.) meaning, if it were not for this, it would have been another matter
altogether, but He, may He be exalted, is full of kindness towards His servants and Merciful
towards them. He accepts the repentance of those who repent to Him from this sin, and
purifies those among them who are purified by the prescribed punishment carried out on them.
Then Allah says:
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(O you who believe! Follow not the Khutuwat of Shaytan.) hmeaning, his ways and paths and
what he commands,
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(And whosoever follows the footsteps of Shaytan, then, verily, he commands immorality and
the evil deeds.) This is a warning given in the most concise and eloquent manner. ~ Ali bin Abi

Talhah recorded from Ibn * Abbas that
. O&:. - - }.
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(the Khutuwat of Shaytan) means his deeds. " lkrimah said that it means his evil whispers.
Qatadah said: "Every sin is one of the footsteps of Shaytan." Abu Mijlaz said: "Vowing to commit
sin is one of the footsteps of Shaytan." Then Allah says:
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(And had it not been for the grace of Allah and His mercy on you, not one of you would ever
have been pure from sins.) meaning, if He did not help whomever He wills to repent and come

back to Him and be purified from Shirk, evil and sin, and whatever bad characteristics each
person has according to his nature, no one would ever attain purity and goodness.
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(But Allah purifies whom He wills) means, among His creation, and He sends astray whomever
He wills, leaving him to be doomed in his misguidance and sin.
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(All-Knower.) of who deserves to be guided and who deserves to be misguided.
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(22. And let not those among you who are blessed with graces and wealth swear not to give to
their kinsmen, the poor, and those who left their homes for Allah's cause. Let them pardon and
forgive. Do you not love that Allah should forgive you And Allah is Oft-Forgiving, Most Merciful.)

(and Allah is All-Hearer,) means, He hears what His servants say,

Urging Those Who have been blessed with Wealth to give and to be
tolerant

Allah says,
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(those among you who are blessed with graces ) means, those who have the means to give

charity and do good,
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(And let not swear) meaning, make an oath,

(and wealth) means, good fortune,
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(to give to their kinsmen, the poor, and those who left their homes for Allah's cause.) means,
do not swear that you will not uphold the ties of kinship with your relatives who are needy or
who migrated for the sake of Allah, which is the ultimate act of kindness in the area of

upholding kinship ties. Allah says,
‘ 2 40 Pl Yt ‘ jo Pl et
( J o4 j L2 j)

(Let them pardon and forgive.) past insults and bad treatment. This is part of the patience,
generosity and kindness of Allah towards His creation, despite the fact that they wrong
themselves. This Ayah was revealed concerning As-Sddig, may Allah be pleased with him, when
he swore that he would not help Mistah bin Uthathah after he said what he said about " Alishah,
as we have already seen in the Hadith. When Allah revealed the innocence of the Mother of the
believers, " Aishah, and the believers were happy and content with the outcome of this
incident, and those believers who had talked about the matter repented, and the prescribed
punishment had been carried out upon those on whom it was carried out, then Allah started to
soften the heart of As-Sddiq towards his relative Mistah bin Uthathah. Mistah was the cousin of
As-Sddiq, the son of his maternal aunt, and he was a poor man with no wealth except
whatever Abu Bakr spent on him. He was one of those who had migrated for the sake of Allah.
He had invented the lies and the slander, but then Allah accepted his repentance from that and
the prescribed punishment was carried out on him. As-Sddiq was known for his generosity and
he did favorsto hisrelatives and strangers alike. When this Ayah was revealed:

(141 8 of (st )
(Do you not love that Allah should forgive you), which shows that the reward fits the action,

and that " if you forgive others, you will be forgiven,' then As-Sddiq said, "Of course, by Allah,
we love -- O our Lord -- that You should forgive us." Then he resumed his spending on Mistah



and said, "By Allah | will never stop spending on him." This was to counteract what he had said
previously, "By Allah | will never spend on him." This proves that he deserved to be called As-
Sddig, may Allah be pleased with him and his daughter.
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(23. Verily, those who accuse chaste believing women, who never even think of anything
touching their chastity and are good believers -- are cursed in this life and in the Hereafter,
and for them will be a great torment.) (24. On the Day when their tongues, their hands, and
their legs will bear witness against them as to what they used to do.) (25. On that Day Allah
will pay them the recompense of their deeds in full, and they will know that Allah, He is the
Manifest Truth.)

A Threat to Those who accuse Chaste Women, Who never even
think of anything touching their Chastity and are Good Believers

This is a warning and threat from Allah to those who accuse chaste women, who never even
think of anything effecting their chastity since they are good believers. The Mothers of the
believers are more entitled to be included in this category than any other chaste woman,
especially the one who was the reason for this Ayah being revealed: " Alishah bint As-Sddiq,
may Allah be pleased with them both. All of the scholars agree that whoever slanders her or
makes accusations against after what has been said in this Ayah, is a disbeliever, because of his
being obstinate with the Qur'an. The same ruling appliesto all of the Mothers of the believers.
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(are cursed in thislife and in the Hereafter,) Thisis like the Ayah:
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(Verily, those who annoy Allah and His Messenger,) )33:57( * Abdur-Rahman bin Zayd bin Aslam
said, "This is about " Alishah, and whoever does anything similar nowadays to Muslim women,

the same applies to him, but " Aishah is the one who is primarily referred to here." Ibn Abi
Hatim recorded that Abu Hurayrah said that the Messenger of Allah said:
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(Shun the seven destructive sins. ) He was asked, "What are they, O Messenger of Allah" He
said:
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(Associating partners with Allah; magic; killing a soul whom Allah has forbidden to be killed,
except with just cause; consuming Riba; consuming the property of orphans; desertion at the
time of war; and accusing chaste women, who never even think of anything touching their

chastity and are good believers.) This was recorded by Al-Bukhari and Muslim in the Two
Sahihs.
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(On the Day when their tongues, their hands, and their legs will bear witness against them asto
what they used to do.) Ibn Abi Hatim recorded that Ibn " Abbas said, "This refers to the
idolators when they realize that no one will enter Paradise except the people who used to
perform Salah. They will say, ~ Come, let us deny (everything)." So they will deny (everything),
then their mouths will be sealed and their hands and feet will testify against them, and they

will not be able to hide anything from Allah." Ibn Abi Hatim also recorded that Anas bin Malik
said, "We were with the Prophet and he smiled so broadly that his back teeth could be seen,

then he said:
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(Do you know why | am smiling) We said, * Allah and His Messenger know best.' He said,
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(Because of the way a person will dispute with his Lord. He will say, "O Lord, did you not
protect me from doing wrong" Allah will say, "Of course," The person will say, "l will not accept
for anyone to give testimony concerning me except myself." Allah will say, "You are sufficient
as a witness against yourself." Then a seal will be put upon his mouth and it will be said to his
faculties, "Seak." So they will speak about his deeds. Then he will be permitted to speak, and
he will say, "Away with you! | was only speaking in your defence!") This was recorded by Muslim
and An-Nasa'i.
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(On that Day Allah will pay Dinahum,) Ibn * Abbas said,

(pe2)

(Dinahum) "Meaning " their account.' Every time Dinahum appears in the Qur'an it means " their
account.™ This was also the view of other scholars.
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(and they will know that Allah, He is the Manifest Truth.) means, His promise, His threat and
His reckoning are all just and there is no unfairness in them.
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(26. Bad statements are for bad people and bad people for bad statements. Good statements
are for good people and good people for good statements: such are innocent of (every) bad
statement which they say; for them is forgiveness, and honored provision.)



The Goodness of * A'ishah because She is married to the best of
Mankind

Ibn * Abbas said, "Evil words are for evil men, and evil men are for evil words; good words are
for good men and good men are for good words. This was revealed concerning ~ Aishah and the
people of the slander." This was also narrated from Mujahid, " Ata', Sa'id bin Jubayr, Ash-
Sha’ bi, Al-Hasan bin Abu Al-Hasan Al-Basri, Habib bin Abi Thabit and Ad-Dahhak, and it was
also the view favored by Ibn Jarir. He interpreted it to mean that evil speech is more suited to

evil people, and good speech is more suited to good people. What the hypocrites attributed to
" Alishah was more suited to them, and she was most suited to innocence and having nothing to

do with them. Allah said:
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(such (good people) are innocent of (every) bad statement which they say;) * Abdur-Rahman bin
Zayd bin Aslam said, "Evil women are for evil men and evil men are for evil women, and good
women are for good men and good men are for good women." This also necessarily refers back
to what they said, i.e., Allah would not have made " Aishah the wife of His Messenger unless
she had been good, because he is the best of the best of mankind. If she had been evil, she
would not have been a suitable partner either according to His Laws or His decree. Allah said:

(05158 Lon (56750 ST )

(such are innocent of (every) bad statement which they say;) meaning, they are remote from

what the people of slander and enmity say.
g/ .Q > AR 1

(for them is forgiveness,) means, because of the lies that were told about them,
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(and honored provision.) meaning, with Allah in the Gardens of Delight. This implies a promise
that she will be the wife of the Messenger of Allah in Paradise.
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(27. O you who believe! Enter not houses other than your own, until you have asked permission
and greeted those in them; that is better for you, in order that you may remember.) (28. And if
you find no one therein, still enter not until permission has been given. And if you are asked to
go back, go back, for it is purer for you. And Allah is All-Knower of what you do.) (29. There is
no sin on you that you enter houses uninhabited, you have any interest in them. And Allah has
knowledge of what you reveal and what you conceal.)

Seeking Permission and the Etiquette of entering Houses

This is the Islamic etiquette. Allah taught these manners (of seeking permission) to His
believing servants and commanded them not to enter houses other than their own until they
had asked permission, i.e., to ask for permission before entering and to give the greeting of
Salam after asking. One should seek permission three times, and if permission is given, (he may
enter), otherwise he should go away.lt was reported in the Sahih that when Abu Musa asked
“Umar three times for permission to enter and he did not give him permission, he went away.
Then ~ Umar said, "Did | not hear the voice of * Abdullah bin Qays asking for permission to enter
Let him come in." So they looked for him, but found that he had gone. When he came later on,
“Umar said, "Why did you go away" He said, "l asked for permission to enter three times, but
permission was not given to me, and | heard the Prophet say,

A Yy Hb ;SLT coEL 13y

-

54

(If any one of you asks for permission three times and it is not given, then let him go away.)"
“Umar said, "You should certainly bring me evidence for this or | shall beat you!" S he went to
a group of the Ansar and told them what * Umar said. They said, "No one will give testimony for
you but the youngest of us." So Abu &' id Al-Khudri went with him and told * Umar about that.
“Umar said, "What kept me from learning that was my being busy in the marketplace." Imam
Ahmad recorded a narration stating that Anas or someone else said that the Messenger of Allah
asked for permission to enter upon &' d bin * Ubadah. He said:
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(As-Salamu  Alayka wa Rahmatullah) &" d said, "Wa " Alaykas-Salam Wa Rahmatullah," but the
Prophet did not hear the returned greeting until he had given the greeting three times and
S’ d had returned the greeting three times, but he did not let him hear him )i.e., Sa'd
responded in a low voice(. S the Prophet went back, and Sa’d followed him and said,"O
Messenger of Allah, may my father and mother be ransomed for you! You did not give any
greeting but | responded to you, but | did not let you hear me. | wanted to get more of your



Salams and blessings.” Then he admitted him to his house and offered him some raisins. The
Prophet ate, and when he finished, he said,
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(May the righteous eat your food, may the angels send blessings upon you and may those who
are fasting break their fast with you.) It should also be known that the one who is seeking
permission to enter should not stand directly in front of the door; he should have the door on
his right or left, because of the Hadith recorded by Abu Dawud from " Abdullah bin Busr, who

said, "When the Messenger of Allah came to someone's door, he would never stand directly in
front of it, but to the right or left, and he would say,
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(As-Salamu ~ Alaykum, As-Salamu * Alaykum ) That was because at that time the houses had no
covers or curtains over their doorways." This report was recorded by Abu Dawud only. In the
Two Shihs, it isrecorded that the Messenger of Allah said:
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(If a person looks into your house without your permission, and you throw a stone at him and it
puts his eye out, there will be no blame on you.) The Group recorded that Jabir said, "l came
to the Prophet with something that was owed by my father and knocked at the door. He said,
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(Who isthat) I said, "l am!" He said,
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(I'l) asif he disliked it." He did not like it because this word tells you nothing about who is
saying it, unless he clearly states his name or the name by which he is known, (nickname)
otherwise everyone could call himself "Me", and it does not fulfill the purpose of asking
permission to enter, which isto put people at their ease, as commanded in the Ayah. Al-" Awfi
narrated from Ibn * Abbas, "Putting people at ease means seeking permission to enter." This was
also the view of others. Imam Ahmad recorded from Kaladah bin Al-Hanbal that at the time of
the Conquest (of Makkah), Safwan bin Umayyah sent him with milk, a small gazelle, and small
cucumbers when the Prophet was at the top of the valley. He said, "l entered upon the Prophet
and | did not give the greeting of Salam nor ask for permission to enter. The Prophet said,
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(Go back and say: "As-Salamu " Alaykum, may | enter") This was after Safwan had become
Muslim." This was also recorded by Abu Dawud, At- T|rm|dh| and An-Nasa'i. At-Tirmidhi said,
"Hasan Gharib." Ibn Jurayj said that he heard " Ata' bin Abi Rabah narrating that lbn * Abbas,
may Alah be pleased with him, said, "There are three Ayat whose rulings people neglect. Allah
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(Verily, the most honorable of you with Allah is the one who has the most Taqwa) )49:13(,
(now) they say that the most honorable of them with Allah is the one who has the blggest
house. As for seeking permission, the people have forgotten all about it." | said, "Should | seek
permission to enter upon my orphan sisters who are living with me in one house" He said, "Yes."
| asked him to make allowances for me but he refused and said, "Do you want to see them
naked" | said, "No." He said, "Then ask for permission to enter." | asked him again and he said,
"Do you want to obey Allah" | said, "Yes." He said, "Then ask for permission." lbn Jurayj said,
"lbn Tawus told me that his father said, " There are no women whom | hate to see naked more
than those who are my Mahrams.' He was very strict on this point." Ibn Jurayj narrated that Az-
Zuhri said, "l heard Huzayl bin Shurahbil Al-Awdi Al-A" ma (say that) he heard lbn Mas' ud say,
" You have to seek permission to enter upon your mothers.™ lbn Jurayj said, "l said to "~ Ata"
" Does a man have to seek permission to enter upon his wife' He said, ~ No, it can be understood
that thisis not obligatory, but it is better for him to let her know that he is coming in so as not
to startle her, because she may be in a state where she does not want him to see her. ™ Abu
Ja’ far bin Jarir narrated from the nephew of Zaynab -- the wife of "~ Abdullah bin Mas ud --
that Zaynab, may Allah be pleased with her, said, "When " Abdullah came back from some
errand and reached the door, he would clear his throat and spit, because he did not want to
come suddenly and find usin a state he disliked." Its chain of narration is Sahih.
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(O you who believe! Enter not houses other than your own, until you have asked permission and
greeted those in them;) Mugatil bin Hayyan said: "During the Jahiliyyah, when a man met his
friend, he would not greet him with Salam; rather he would say "Huyyita Sabahan" or "Huyyita
Masa'an" )equivalent to "Good morning" or "Good evening"(. This was the greeting among the
people at that time. They did not seek permission to enter one another's houses; a man might
walk straight in and say, "l have come in," and so on. This was difficult for a man to bear, as he
might be with his wife. So Allah changed all that by enjoining covering and chastity, making it
pure and free of any sin or impropriety. So Allah said:
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(O you who believe! Enter not houses other than your own, until you have asked permission and

greeted those in them...) What Mugatil said is good. Allah said:
o ® o~ © s 34

(that is better for you,) meaning, seeking permission to enter in is better for you because it is
better for both parties, the one who is seeking permission to enter and the people inside the

house.
(00585 oa)
(in order that you may remember.)
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(And if you find no one therein, still enter not until permission has been given.) This has to do

with the way in which one deals with other people's property without their permission. If he
wants to, he can give permission, and if he wantsto he can refrain from giving permission.
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(And if you are asked to go back, go back, for it is purer for you.) means, if you are turned
away at the door, before or after permission has been given,
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(go back, for it is purer for you.) means, going back is purer and better for you.
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(And Allah is All-Knower of what you do.) Qatadah said that one of the emigrants said: "All my

life | tried to follow this Ayah, but if | asked for permission to enter upon one of my brothers
and he asked me to go back, | could not do so happily, although Allah says,

;S]us°1jg,‘ja)\3‘ J‘ﬁ;gd"ﬂu\j)
(ﬁ#&)wiwmb

(And if you are asked to go back, go back, for it is purer for you. And Allah is All-Knower of
what you do.)"
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(And if you are asked to go back, go back....) Sa'id bin Jubayr said, "This means, do not stand
at people's doors."
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(There is no sin on you that you enter houses uninhabited,) This Ayah is more specific than the
one that comes before it, because it statesthat it is permissible to enter houses where there is

nobody, if one has a reason for doing so, such as houses that are prepared for guests -- if he
has been given permission once, then thisis sufficient. lbn Jurayj said, "lbn * Abbas said:

(Enter not houses other than your own, ) then this was abrogated and an exception was made,
and Allah said:
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(There is no sin on you that you enter houses uninhabited, (when) you have any interest in
them.) Thiswas also narrated from " Ikrimah and Al-Hasan Al-Basri.
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(30. Tell the believing men to lower their gaze, and protect their private parts. That is purer
for them. Verily, Allah is All-Aware of what they do.) The Command to lower the Gaze Thisis a
command from Allah to His believing servants, to lower their gaze from looking at things that
have been prohibited for them. They should look only at what is permissible for them to look
at, and lower their gaze from forbidden things. If it so happens that a person's gaze
unintentionally falls upon something forbidden, he should quickly look away. Muslim recorded
in his Sahih that Jarir bin * Abdullah Al-Bajali, may Allah be pleased with him, said, "l asked the
Prophet about the sudden glance, and he commanded me to turn my gaze away. In the Sahih it
isnarrated that Abu &' id said that the Messenger of Allah said:
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(Beware of sitting in the streets.) They said, "O Messenger of Allah, we have no alternative but
to sit in the streetsto converse with one another." The Messenger of Allah said:
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(If you insist, then give the street itsrights.) They asked, "What are the rights of the street, O
Messenger of Allah" He said,
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(Lower your gaze, return the greeting of Salam, enjoin what is good and forbid what is evil.)
Abu Al-Qasim Al-Baghawi recorded that Abu Umamah said, "I heard the Messenger of Allah say:
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(Guarantee me six things and | will guarantee you Paradise: when any one of you speaks, he
should not lie; if he is entrusted with something, he should not betray that trust; if he makes a
promise, he should not break it; lower your gaze; restrain your hands; and protect your private
parts.) Snce looking provokes the heart to evil, Allah commanded (the believers) to protect
their private partsjust as he commanded them to protect their gaze which can lead to that. So
he said:
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(Tell the believing men to lower their gaze, and protect their private parts.) Sometimes
protecting the private parts may involve keeping them from committing Zina, as Allah says:

((Oshia agasal ad (i)



(And those who guard their chastity) )23:5(. Sometimes it may involve not looking at certain
things, asin the Hadith in Musnad Ahmad and the Sunan:
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(Guard your private parts except from your wife and those whom your right hands possess.)
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(That is purer for them.) means, it is purer for their hearts and better for their commitment to

religion, as it was said: Whoever protects his gaze, Allah will illuminate his understanding, or
his heart.

(Csrian Loy Do alll )

(Verily, Allah is All-Aware of what they do.) Thisislike the Ayah :
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(Allah knows the fraud of the eyes and all that the breasts conceal.) )40:19( In the Sahih it is

recorded that Abu Hurayrah, may Allah be pleased with him, said that the Messenger of Allah
said:
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(The son of Adam has his share of Zina decreed for him, and he will commit that which has
been decreed. The Zina of the eyes is looking; the Zina of the tongue is speaking; the Zina of
the ears is listening; the Zina of the hands is striking; and the Zina of the feet is walking. The
soul wishes and desires, and the private parts confirm or deny that.) It was recorded by Al-
Bukhari without a complete chain. Muslim recorded a similar report with a different chain of

narration. Many of the Salaf said, "They used to forbid men from staring at beardless handsome
boys. "
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(31. And tell the believing women to lower their gaze, and protect their private parts and not
to show off their adornment except that which is apparent, and to draw their veils all over
their Juyub and not to reveal their adornment except to their husbands, or their fathers, or
their husband's fathers, or their sons, or their husband's sons, or their brothers or their
brother's sons, or their sister's sons, or their women, or their right hand possessions, or the
Tabi" in among men who do not have desire, or children who are not aware of the nakedness of
women. And let them not stamp their feet so as to reveal what they hide of their adornment.
And all of you beg Allah to forgive you all, O believers, that you may be successful.)

The Rulings of Hijab

This is a command from Allah to the believing women, and jealousy on His part over the wives
of His believing servants. It is also to distinguish the believing women from the women of the
Jahiliyyah and the deeds of the pagan women. The reason for the revelation of this Ayah was
mentioned by Mugatil bin Hayyan, when he said: "We heard -- and Allah knows best -- that
Jabir bin * Abdullah Al-Ansari narrated that Asma' bint Murshidah was in a house of hers in Bani
Harithah, and the women started coming in to her without lower garments so that the anklets
on their feet could be seen, along with their chests and forelocks. Asma' said: " How ugly this
is!' Then Allah revealed:
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(And tell the believing women to lower their gaze...)" And Allah says:
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(And tell the believing women to lower their gaze) meaning, from that which Allah has
forbidden them to look at, apart from their husbands. )Some( scholars said that it is permissible
for women to look at non-Mahram men without desire, as it was recorded in the Sahih that the
Messenger of Allah was watching the Ethiopians playing with spears in the Masjid on the day of

“Id, and " Alishah the Mother of the believers was watching them from behind him and he was
concealing her from them, until she got bored and went away.
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(and protect their private parts). Sa'id bin Jubayr said: "From immoral actions.” Abu Al-" Aliyah
said: "Bvery Ayah of the Qur'an in which protecting the private parts is mentioned means
protecting them from Zina, except for this Ayah --
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(and protect their private parts), which means protecting them from being seen by anybody."
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(and not to show off their adornment except that which is apparent,) means, they should not
show anything of their adornment to non-Mahram men except for whatever it is impossible to
hide. Ibn Mas ud said: "Such as clothes and outer garments,” Meaning what the Arab women
used to wear of the veil which covered their clothes and whatever showed from underneath the
outer garment. There is no blame on her for this, because this is something that she cannot
conceal. Smilar to that is what appears of her lower garment and what she cannot conceal. Al-
Hasan, Ibn Srin, Abu Al-Jawza', Ibrahim An-Nakha'i and others also had the same view as lbn
Mas' ud.
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(and to draw their veils all over their Juyub) means that they should wear the outer garment in
such a way as to cover their chests and ribs, so that they will be different from the women of
the Jahiliyyah, who did not do that but would pass in front of men with their chests completely

uncovered, and with their necks, forelocks, hair and earrings uncovered. S Allah commanded
the believing women to cover themselves, as He says:
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(O Prophet! Tell your wives and your daughters and the women of the believers to draw their

cloaks all over their bodies. That will be better, that they should be known, so as not to be
annoyed) )33:59( And in this noble Ayah He said:
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(and to draw their (Khumur) veils all over their Juyub) Khumur (veils) is the plural of Khimar,

which means something that covers, and is what is used to cover the head. This is what is
known among the people as a veil. &' id bin Jubayr said:

(Croiads)
(and to draw) meansto pull it around and tie it securely.
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(their veils all over their Juyub) means, over their necks and chests so that nothing can be seen

of them. Al-Bukhari recorded that " Aishah, may Allah be pleased with her, said: "May Allah
have mercy on the women of the early emigrants. When Allah revealed the Ayah:
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(and to draw their veils all over their Juyub), they tore their aprons and Akhtamar themselves

with them." He also narrated from Safiyyah bint Shaybah that * Alishah, may Allah be pleased
with her, used to say: "When this Ayah:
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(and to draw their veils all over their Juyub) was revealed, they took their Izars (waistsheets)
and tore them at the edges, and Akhtamar themselves with them."
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(and not to reveal their adornment except to their husbands, or their fathers, or their
husband's fathers, or their sons, or their husband's sons, or their brothers or their brother's
sons, or their sister's sons,) All of these are a woman's close relatives whom she can never
marry (Mahram) and it is permissible for her to show her adornments to them, but without
making a wanton display of herself. lIbn Al-Mundhir recorded that " Ikrimah commented on this
Ayah,

o Cedlile ol Geil el ) iy Cpa YY)
(el i 5l

(and not to reveal their adornment except to their husbands, or their fathers, or their
husband's fathers...), "The paternal uncle and maternal uncle are not mentioned here, because
they may describe a woman to their sons, so a woman should not remove her Khimar in front of
her paternal or maternal uncle."With regard to the husband, all of this is for his sake, so she
should try her best when adorning herself for him, unlike the way she should appear in front of

others.

(or their women,) this means that she may also wear her adornment in front of other Muslim
women, but not in front of the women of Ahl Adh-Dhimmah (Jewish and Christian women), lest
they describe her to their husbands. This is prohibited for all women, but more so in the case
of the women of Ahl Adh-Dhimmah, because there is nothing to prevent them from doing that,

but Muslim women know that it is unlawful and so, would be deterred from doing it. The
Messenger of Allah said:
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(No woman should describe another woman to her husband so that it is as if he is looking at
her.) It was recorded in the Two Sahihs from Ibn Mas’ ud.
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(or their right hand possessions. ) Ibn Jarir said, "This means from among the women of the
idolators. It is permissible for a Muslim woman to reveal her adornment before such a woman,
even if she is an idolatress, because she is her slave-girl." This was also the view of & id bin
Al-Musayyib. Allah says;
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(Tabi” in among men who do not have desire,) such as hired servants and followers who are not
at the same level as the woman and are feeble-minded and have no interest in or desire for
women. lbn * Abbas said, "This is the kind of person who has no desire." " lkrimah said, "This is
the hermaphrodite, who does not experience erections." This was also the view of others
among the Salaf. It was narrated in the Sahih from " Alishah that a hermaphrodite, used to
enter upon the family of the Messenger of Allah and they used to consider him as one of those

who do not have desire, but then the Messenger of Allah came in when he was describing a
woman with four rolls of fat in front and eight behind. The Messenger of Allah said,
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(Lo! I think this person knows what is they are; he should never enter upon you.) He expelled
him, and he stayed in Al-Bayda' and only came on Fridays to get food.
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(or children who are not aware of the nakedness of women. ) Because they are so young they
do not understand anything about women or their * Awrah or their soft speech or their enticing
ways of walking and moving. If a child is small and does not understand that, there is nothing
wrong with him entering upon women, but if he is an adolescent or approaching adolescence,
so that he knows and understands these things, and can make a distinction between who is

beautiful and who is not, then he should not enter upon women. It was recorded in the Two
Sahihs that the Messenger of Allah said:
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(Avoid entering upon women.) It was said, "O Messenger of Allah, what do you think about the

male in-laws" He said:
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(The male in-law is death.)

The Etiquette of Women walking in the Street



Allah's saying:
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(And let them not stamp their feet...) During Jahiliyyah, when women walked in the street
wearing anklets and no one could hear them, they would stamp their feet so that men could
hear their anklets ringing. Allah forbade the believing women to do this. By the same token, if

there is any other kind of adornment that is hidden, women are forbidden to make any
movements that would reveal what is hidden, because Allah says:
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(And let them not stamp their feet...) to the end of it. From that, women are also prohibited
from wearing scent and perfume when they are going outside the home, lest men should smell

their perfume. Abu " Isa At-Tirmidhi recorded that Abu Musa, may Allah be pleased with him,
said that the Prophet said:
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(Every eye commits fornication and adultery, and when a woman puts on perfume and passes
through a gathering, she is such and such) -- meaning an adulteress. He said, "And there is a
similar report from Abu Hurayrah, and this is Hasan Sahih." It was also recorded by Abu Dawud
and An-Nasa'i. By the same token, women are also forbidden to walk in the middle of the
street, because of what this involves of wanton display. Abu Dawud recorded that Abu Usayd

Al-Ansari said that he heard the Messenger of Allah , as he was coming out of the Masjid and
men and women were mixing in the street, telling the women:
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(Keep back, for you have no right to walk in the middle of the street. You should keep to the
sides of the road.) The women used to cling to the walls so much that their clothes would catch
on the walls.
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(And all of you beg Allah to forgive you all, O believers, that you may be successful.) means,

practice what you are commanded in these beautiful manners and praiseworthy characteristics,
and give up the evil ways of the people of Jahiliyyah, for the greatest successisto be found in



doing what Allah and His Messenger command and avoiding what He forbids. And Allah is the
source of strength.
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(82. And marry those among you who are single (Al-Ayama) and the pious of your servants and
maidservants. If they be poor, Allah will enrich them out of His bounty. And Allah is All-
Qufficent, All-Knowing.) / (33. And let those who find not the financial means for marriage keep
themselves chaste, until Allah enriches them of His bounty. And such of your servants as seek a
writing (of emancipation), give them such writing, if you find that there is good and honesty in
them. And give them something (yourselves) out of the wealth of Allah which He has bestowed
upon you. And force not your slave-girls to prostitution, if they desire chastity, in order that
you may make a gain in the goods of this worldly life. But if anyone compels them, then after
such compulsion, Allah is Oft-Forgiving, Most Merciful.) (34. And indeed We have sent down for
you Ayat that make things plain, and the example of those who passed away before you, and an
admonition for those who have Tagwa.)

The Command to marry

These clear Ayat include a group of unambiguous rulings and firm commands.
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(And marry those among you who are single (Al-Ayama)....) This is a command to marry. The
Prophet said:
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(O young men, whoever among you can afford to get married, let him marry, for it is more
effective in lowering the gaze and protecting the private parts. Whoever cannot do that, then
let him fast, for it is a protection for him.) This was recorded in the Two Sahihs from the
Hadith of Ibn Mas ud. In the Sunan, it was recorded from more than one person that the
Messenger of Allah said:
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(Marry and have children, for | will be proud of you before the nations on the Day of
Resurrection.) The word Al-Ayama, the plural form of Ayyim, is used to describe a woman who
has no husband and a man who has no wife, regardless of whether they have been married and
then separated, or have never been married at all. Al-dawhari reported this from the scholars
of the (Arabic) language, and the word is applied to men and women alike.
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(If they be poor, Allah will enrich them out of His bounty.) " Ali bin Abi Talhah reported from

Ibn * Abbas: "Allah encouraged them to get married, commanded both free men and servantsto
get married, and He promised to enrich them."
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(If they be poor, Allah will enrich them out of His bounty.) It was recorded that Ibn Mas ud
said: "Seek the richness through marriage, for Allah says:
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(If they be poor, Allah will enrich them out of His bounty.)" This was recorded by lbn Jarir. Al-
Baghawi also recorded something similar from ~Umar. It was reported from Al-Layth from

Muhammad bin " Ajlan from Sa'id Al-Magburi from Abu Hurayrah that the Messenger of Allah
said:
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(There are three whom it is a right upon Allah to help: one who gets married seeking chastity;
a slave who makes a contract with his master with the aim of buying his freedom; and one who
fights for the sake of Allah.) This was recorded by Imam Ahmad, At-Tirmidhi, An-Nasa'i and Ibn
Majah. The Prophet performed the marriage of a man who owned nothing but his waist wrap,
and could not even buy a ring made of iron, but he still married him to that woman, making
the Mahr his promise to teach her whatever he knew of the Qur'an. And it is known from the
generosity and kindness of Allah that He provided him with whatever was sufficient for her and
for him.

The Command to keep Oneself Chaste if One is not able to get
married

Allah's saying:
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(And let those who find not the financial means for marriage keep themselves chaste, until

Allah enriches them of His bounty.) Thisisa command from Allah to those who do not have the

means to get married: they are to keep themselves chaste and avoid unlawful things, as the
Prophet said:
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(O young men, whoever among you can afford to get married, let him marry, for it is more
effective in lowering the gaze and protecting the private parts. Whoever cannot do that, then
let him fast, for it is a protection for him.) This Ayah is general in meaning, and the Ayah in
Surat An-Nisa' is more specific, where Allah says:
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(And whoever of you have not the means wherewith to wed free believing women)until His
statement;
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(but it is better for you that you practise self-restraint) )4:25( meaning, it is better for you to

be patient and refrain from marrying slave-girl, because any child that is born will also be a
slave.
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(and Allah is Oft-Forgiving, Most Merciful) )4:25(.
< 2 - “v " v 00 SO0 ~“&-
(G 050 Y cpdl) cadatal'y)

(And let those who find not the financial means for marriage keep themselves chaste,)  Ikrimah
said, "This refers to a man who sees a woman and it is as if he feels desire; if he has a wife
then let him go to her and fulfill his desire with her, and if he does not have a wife, then let
him ponder the kingdom of heaven and earth until Allah grants him means of livelihood."

The Command to grant Slaves a Contract of Emancipation
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(And such of your servants as seek a writing (of emancipation), give them such writing, if you
find that there is good and honesty in them.) This is a command from Allah to slave-owners: if
their servants ask them for a contract of emancipation, they should write it for them, provided
that the servant has some skill and means of earning so that he can pay his master the money
that is stipulated in the contract. Al-Bukhari said: "Rawh narrated from lon Jurayj: "1 said to
“Ata), "If | know that my servant has money, is it obligatory for me to write him a contract of
emancipation" He said, "l do not think it can be anything but obligatory." * Amr bin Dinar said: "I
said to "~ Ata', "~ Are you narrating this from anybody' He said, ~ No,' then he told me that Musa
bin Anas told him that Srin, who had a lot of money, asked Anas for a contract of emancipation
and he refused. So he went to " Umar (bin Al-Khattab), may Allah be pleased with him, and he
said, ~ Write it for him.' He refused, so * Umar hit him with his whip and recited,
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(give them such writing, if you find that there is good and honesty in them.)Then he wrote the
contract." This was mentioned by Al-Bukhari with a disconnected chain of narratlon It was also
narrated by " Abdur-Razzaq who said Ibn Jurayj told them: | said to ~ Ata', "If | know that my
servant has some money, is it obligatory for me to write him a contract of emancipation" He
said, " | do not think it can be anything but obligatory.™ )It was also said by * Amr bin Dinar who
said, "l said to “ Ata’, ~ Are you narrating this from anybody' He said, ~ No."( lbn Jarir recorded
that Srin wanted Anas bin Malik to write a contract of emancipation and he delayed, then
“Umar said to him, "You should certainly write him a contract of emancipation." Its chain of

narrators is Sahih. Allah's saying:
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(if you find that there is good and honesty in them.) Some of them said (this means)
trustworthiness. Some said: "Honesty," and others said: "A skill and ability to earn.”
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(And give them something out of the wealth of Allah which He has bestowed upon you.) This is
the share of the wealth of Zakah that Allah stated to be their right. This is the opinion of Al-

Hasan, *~ Abdur-Rahman bin Zayd bin Aslam and his father and Muqatil bin Hayyan. It was also
the opinion favored by Ibn Jarir.
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(And give them something out of the wealth of Allah which He has bestowed upon you. )
Ibrahim An-Nakha' i said, "Thisis urging the people, their masters and others." This was also the

view of Buraydah bin Al-Husayb Al-Aslami and Qatadah. Ibn * Abbas said: "Allah commanded the
believersto help in freeing slaves."

The Prohibition of forcing One's Slave-Girls to commit Zin ®257
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(And force not your slave-girls to prostitution...) Among the people of the Jahiliyyah, there
were some who, if he had a slave-girl, he would send her out to commit Zina and would charge
money for that, which he would take from her every time. When Islam came, Allah forbade the
believers to do that. The reason why this Ayah was revealed, according to the reports of a
number of earlier and later scholars of Tafsir, had to do with *~ Abdullah bin Ubayy bin Salul. He
had slave-girls whom he used to force into prostitution so that he could take their earnings and
because he wanted them to have children which would enhance his status, or so he claimed.

¢« Allah's saying:



Reports narrated on this Topic
In his Musnad, Al-Hafiz Abu Bakr Ahmad bin * Amr bin ~ Abd Al-Khaliq Al-Bazzar, may Allah have

mercy on him, recorded that Az-Zuhri said, ™ Abdullah bin Ubayy bin Salul had a slave-girl
whose name was Mu™ adhah, whom he forced into prostitution. When Islam came, the Ayah
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(And force not your slave-girls to prostitution...) was revealed." Al-A" mash narrated from Abu
Qufyan that Jabir said concerning this Ayah, "This was revealed about a slave-girl belonging to
" Abdullah bin Ubayy bin Salul whose name was Musaykah. He used to force her to commit
immoral actions, but there was nothing wrong with her and she refused. Then Allah revealed
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(And force not your slave-girls to prostitution,) until His saying;
DsAE Ogdl 8] dan e alll (U Grea K (a)
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(But if anyone compels them, then after such compulsion, Allah is Oft-Forgiving, Most
Merciful.)" An-Nasa'i also recorded something similar. Muqgatil bin Hayyan said, "I heard -- and
Allah knows best -- that this Ayah was revealed about two men who used to force two slave-
girls of theirs (into prostitution). One of them was called Musaykah who belonged to )the
Ansari(, and Umaymah the mother of Musaykah belonged to * Abdullah bin Ubayy. Mu™ adhah
and Arwa were in the same situation. Then Musaykah and her mother came to the Prophet and
told him about that. Then Allah revealed:

(L b & 1 &Y

(And force not your slave-girlsto prostitution), meaning Zina.
(t\ia& A J ‘ ‘)

(if they desire chastity,) means, if they want to be chaste, which is the case with the majority

of slave-girls.
A T IR B



(in order that you may make a gain in the goods of this worldly life.) meaning, from the money
they earn and their children. The Messenger of Allah forbade the money earned by the cupper,
the prostitute and the fortune-teller. According to another report:
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(The earnings of a prostitute are evil, the earnings of a cupper are evil, and the price of a dog

isevil.)
Dl 8 S e Al U8 (g K3 (1)
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(But if anyone compels them, then after such compulsion, Allah is Oft-Forgiving, Most
Merciful.) meaning, towards them, as has already been stated in the Hadith narrated from
Jabir. lIbn Abi Talhah narrated that lbn *~ Abbas said, "If you do that, then Allah is Oft-Forgiving,

Most Merciful, and their sin will be on the one who forced them to do that." This was also the
view of Mujahid, * Ata' Al-kKhurasani, Al-A" mash and Qatadah. After explaining these rulings in

detail, Allah says:
(L-\ ig:/i < 1‘¢ ?;1“ \_\1 ‘ ﬂj)

(And indeed We have sent down for you Ayat that make things plain,) meaning, in the Qur'an
there are Ayat which are clear and explain mattersin detail.

(5818 (30 11518 51 5 S )

(and the example of those who passed away before you,) means, reports about the nations of
the past and what happened to them when they went against the commandments of Allah, as

(oA S Gl g i)

(And We made them a precedent, and an example to later generations.) )43:56(; We made
them alesson, i.e., a rebuke for committing sin and forbidden deeds.
(/. '.a} )

(for those who have Tagwa. ) meaning, for those who remember and fear Allah.
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(35. Allah is the Light of the heavens and the earth. The parable of His Light is as a niche and
within it a lamp: the lamp isin a glass, the glass as it were a star Durriyyun, lit from a blessed
tree, an olive, neither of the east nor of the west, whose oil would almost glow forth, though
no fire touched it. Light upon Light! Allah guides to His Light whom He wills. And Allah sets
forth parables for mankind, and Allah is All-Knower of everything.) /

The Parable of the Light of Allah

Ali bin Abi Talhah reported that lbn * Abbas said:

VO XY e @ 2 g,«n
(Allah is the Light of the heavens and the earth.) means, the Guide of the inhabitants of the
heavens and the earth. lbn Jurayj said: "Mujahid and Ibn * Abbas said concerning the Ayah:

L0 NS .- - £ 8 8 n
(Allah is the Light of the heavens and the earth.) He is controlling their affairs and their stars
and sun and moon." As-Suddi said concerning the Ayah:

VO RN .- - £ 4 38 ﬁ
(Allah is the Light of the heavens and the earth.) by His Light the heavens and earth are

illuminated. In the Two Sahihs, it is recorded that Ibn * Abbas, may Allah be pleased with him,
said: "When the Messenger of Allah got up to pray at night, he would say:
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(O Allah, to You be praise, You are the Sustainer of heaven and earth and whoever isin them.
To You be praise, You are the Light of the heavens and the earth and whoever isin them. ) It
was narrated that Ibn Mas ud said, "There is no night or day with your Lord; the Light of the

Throne comes from the Light of His Face."
$ 2
(05 Ji)

(The parable of His Light) There are two views concerning the meaning of the pronoun (His).
The first isthat it refersto Allah, may He be glorified and exalted, meaning that the parable of
His guidance in the heart of the believer is

" ~, 0:. ~,

(as a niche) This was the view of Ibn "~ Abbas. The second view is that the pronoun refersto the
believer, which is indicated by the context of the words and implies that the parable of the
light in the heart of the believer is as a niche. So the heart of the believer and what he is
naturally inclined to of guidance and what he learns of the Qur'an which is in accordance with
his natural inclinations are, as Allah says:

(45 Ball o 5l 40 (i A5 e & ()

(Gan they who rely on a clear proof from their Lord, and whom a witness from Him recites it
(can they be equal with the disbelievers)) )11:17(. The heart of the believer in its purity and
clarity is likened to a lamp in transparent and jewel-like glass, and the Qur'an and Shari® ah by
which it is guided are likened to good, pure, shining oil in which there is no impurity or

deviation.
" ~, 0:. ~,
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(as (if there were) a niche) lbn ~ Abbas, Mujahid, Muhammad bin Ka' b and others said, "This
refersto the position of the wick in the lamp." This is well-known, and hence Allah then says:

(aﬂ 1 ) 1 -~ ~)
(and within it a lamp.) This is the flame that burns brightly. Or it was said that the niche is a

niche in the house. This is the parable given by Allah of obedience towards Him. Allah calls
obedience to Him as light, then He calls it by other numerous names as well. Ubayy bin Ka' b



said, "The lamp is the light, and this refersto the Qur'an and the faith that is in his heart." As-

Quddi said, "It isthe lamp.”

(the lamp is in a glass,) means, this light is shining in a clear glass. Ubayy bin Ka' b and others
said, "Thisisthe likeness of the heart of the believer."

B v s o o -G - (- B,
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(the glass as it were a star Durriyyun,) Some authorities recite the word Durriyyun with a
Dammah on the Dal and without a Hamzah, which means pearls, i.e., asif it were a star made
of pearls (Durr). Othersrecite it as Dirri'un or Durri'un, with a Kasrah on the Dal, or Dammah on
the Dal, and with a Hamzah at the end, which means reflection (Dir'), because if something is

shone on the star it becomes brighter than at any other time. The Arabs call the stars they do
not know Darari. Ubayy bin Ka' b said: a shining star. Qatadah said: "Huge, bright and clear."

(:\SHOJMUAJSJJ)

(lit from a blessed tree,) means, it is derived from olive oil, from a blessed tree.

(140)

(an olive,) Thisrefersto the blessed tree mentioned previously.

(A2 Y3552 9)

(neither of the east nor of the west,) means, it is not in the eastern part of the land so that it
does not get any sun in the first part of the day, nor isit in the western part of the land so that
it is shaded from the sun before sunset, but it isin a central position where it gets sun from the
beginning of the day until the end, so its oil is good and pure and shining. lbn Abi Hatim
recorded that Ibn * Abbas commented on:

-w o -, y .~w.~o ‘& Y ol ‘%o/
542 ‘\-’

(an olive, neither of the east nor of the west,) "Thisis a tree in the desert which is not shaded
by any other tree or mountain or cave, nothing covers it, and thisis best for its oil." Mujahid

commented on:
I - “o (y %4 w.~o / Y
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(neither of the east nor of the west, ) saying; "It isnot in the east where it will get no sun when
the sun sets, nor is it in the west where it will get no sun when the sun rises, but it isin a
position where it will get sun both at sunrise and sunset." &' id bin Jubayr commented:

1 do-, 31 S/ w @ o 7 y/ o w..o ~ o, Qg w < Ro-,
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(an olive, neither of the east nor of the west, whose oil would almost glow forth (of itself))

"This is the best kind of oil. When the sun rises it reaches the tree from the east and when it

setsit reaches it from the west, so the sun reaches it morning and evening, so it is not counted
as being in the east or in the west."

1 - - ‘iO /. R PP
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(whose oil would almost glow forth (of itself), though no fire touched it.) * Abdur-Rahman bin
Zayd bin Aslam said (this means) because the oil itself is shining.

(st e D)s)

(Light upon Light!) Al-" Awfi narrated from Ibn * Abbas that this meant the faith and deeds of a

(st e 7)s)

(Light upon Light!) "Light of the fire and the light of the oil: when they are combined they give
light, and neither of them can give light without the other. Smilarly the light of the Qur'an and
the light of faith give light when they are combined, and neither can do so without the other."

A “'/:./ . - é m o -
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(Allah guides to His Light whom He wills.) means, Allah shows the way to the ones whom He

chooses, as it says in the Hadith recorded by Imam Ahmad from * Abdullah bin * Amr, who said,
"I heard the Messenger of Allah say:

Gl A Al b dslk B JGS A Oy
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(Allah created His creation in darkness, then on the same day He sent His Light upon them.

Whoever was touched by His Light on that day will be guided and whoever was missed will be

led astray. Hence | say: the pens have dried in accordance with the knowledge of Allah, may
He be glorified.)"

£l U8 AL G O AN G i)

Y] -
(ple
(And Allah sets forth parables for mankind, and Allah is All-Knower of everything.) Having

mentioned this parable of the Light of His guidance in the heart of the believer, Allah ends this
Ayah with the words:
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(And Allah sets forth parables for mankind, and Allah is All-Knower of everything.) meaning, He

knows best who deserves to be guided and who deserves to be led astray. Imam Ahmad
recorded that Abu &' id Al-Khudri said, "The Messenger of Allah said:
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(Hearts are of four kinds: the heart that is clear like a shining lamp; the heart that is covered
and tied up; the heart that is upside-down; and the heart that is clad in armor. As for the clear
heart, it is the heart of the believer in which is a lamp filled with light; as for the covered
heart, thisisthe heart of the disbeliever; as for the upside-down heart, thisisthe heart of the
hypocrite, who recognizes then denies; as for the armor-clad heart, this is the heart in which
there is both faith and hypocrisy. The parable of the faith in it isthat of legume, a sprout that
isirrigated with good water, and the likeness of the hypocrisy in it isthat of soresthat are fed
by blood and pus. Whichever of the two prevails is the characteristic that will dominate.) Its
chain of narratorsis good (Jayyid) although they (Al-Bukhari and Muslim) did not record it.
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(86. In houses which Allah has ordered to be raised, in them His Name is remembered. Therein
glorify Him in the mornings and in the evenings,) (37. Men whom neither trade nor business
diverts from the remembrance of Allah nor from performing the Salah nor from giving the
Zakah. They fear a Day when hearts and eyes will be overturned.) (38. That Allah may reward
them according to the best of their deeds, and add even more for them out of His grace. And
Allah provides without measure to whom He wills.)

The Virtues of the Masjids, the Correct Etiquette, and the Virtues
of Those who take care of them

Having likened the heart of the believer and what it contains of guidance and knowledge to a
lamp lit with good oil shining in a clear glass, Allah then states where it belongs, which isin the



Masjids, the places on earth that are most beloved to Allah. The Masjids are His houses where
He Alone is worshipped. So Allah says:

- %0 . £ m /. . £ - 28 .
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(In houses which Allah has ordered to be raised,) meaning, Allah has commanded that they be

established and that they be kept clean of any filth, idle talk or words or deeds that are
inappropriate. ~ Ali bin Abi Talhah reported from Ibn * Abbas concerning this Ayah:

(24 of & o e )

(In houses which Allah has ordered to be raised,) he said; "Allah forbade idle talk in them." This
was also the view of " Ikrimah, Abu Salih, Ad-Dahhak, Nafi® bin Jubayr, Abu Bakr bin Sulayman
bin Abi Hathamah, Sufyan bin Husayn and others among the scholars of Tafsir. Many Hadiths
have been narrated concerning the construction of Masjids, honoring them, respecting them,
and perfuming them with incense etc. This has been discussed in more detail elsewhere, and |
have written a book dealing with this topic on its own, praise and blessings be to Allah. With
Allah's help we will mention here a few of these Hadiths, if Allah wills. In Allah we put our trust
and reliance. ~ Uthman bin " Affan, the Commander of the faithful, may Allah be pleased with
him, said; "l heard the Messenger of Allah say:
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(Whoever builds a Masjid seeking the Face of Allah, Allah will build for him something similar to
it in Paradise.) It was narrated in the Two Sahihs. lIbn Majah narrated that *~Umar bin Al-
Khattab, may Allah be pleased with him, said; "The Messenger of Allah said:
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(Whoever builds a Masjid in which the Name of Allah is remembered, Allah will build for him a
house in Paradise.) An-Nasa'i mentioned something similar. There are very many Hadiths which
say this. ~ Alishah, may Allah be pleased with her, said: "The Messenger of Allah commanded us
to build Masjids among the houses, and to clean them and perfume them." This was recorded
by Ahmad and the Sunan compilers with the exception of An-Nasai. Ahmad and Abu Dawud
recorded a similar report from Samurah bin Jundub. Al-Bukhari said: "™ Umar said: " Build for the
people a place to worship Allah, and beware of using red or yellow for adornment and
decoration and distracting the people thereby.™ Abu Dawud narrated that lbn * Abbas said, "The

Messenger of Allah said:
hw\ \nok.n;\ < ‘i)'ﬁj \_:Q»
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(I was not commanded to Tashyid the Masjids.) lbn * Abbas said, "Decorating them as the Jews
and Christians did." Anas, may Allah be pleased with him, said, "The Messenger of Allah said:

Al Al Sa dclll g Uy
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(The Hour will not come until people show off in building Masjids.) It was recorded by Ahmad
and the compilers of the Sunan, with the exception of At-Tirmidhi.Buraydah narrated that a
man called out in the Masjid and said, "Has any body said anything about a red camel" The
Prophet said:
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(May you never find it! The Masjids were built only for what they were built for.) This was
narrated by Muslim. Abu Hurayrah, may Allah be pleased with him, narrated that the Messenger
of Allah said:
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(If you see someone buying or selling in the Masjid, say to him, "May Allah never make your
business profitable!" And if you see someone calling out about lost property, say, "May Allah
never return it to you!") This was recorded by At-Tirmidhi, who said: "Hasan Gharib." Al-Bukhari
recorded that As-S'ib bin Yazid Al-Kindi said, "I was standing in the Masjid and a man threw
pebbles at me, so | looked and saw * Umar bin Al-Khattab who said, * Go and bring me these
two men.' | went and brought them to him, and he said, * Who are you' Or, - Where do you come
from' They said, * We are from At-Talif." * Umar said, " If you had been from this town | would
have hit you, for you are raising your voices in the Masjid of the Messenger of Allah ." An-Nasa'i
recorded that Ibrahim bin * Abdur-Rahman bin * Awf said: " Umar heard the voice of a man in
the Masjid and said: “ Do you know where you are™ This is also Sahih. Al-Hafiz Abu Ya' la Al-
Musili recorded from Ibn * Umar that ~ Umar used to burn incense in the Masjid of the Messenger
of Allah every Friday. Its chain of narration is Hasan and there is nothing wrong with it, Allah
knows best. It is confirmed in the Two Sahihs that the Messenger of Allah said:
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(A man's prayer in congregation is twenty-five times better than his prayer in his house or the
marketplace. That is because if he performs Wudu' and does it well, then he goes out to go to
the Masjid, and for no other purpose than to pray, he does not take one step but he increases
in one level in status and one sin is removed. When he prays, the angels continue sending
blessings on him as long as he is in the place where he prays, )they say(, "O Allah, send
blessings on him, O Allah, have mercy on him." And he will remain in a state of prayer as long
as he is waiting for the prayer.) The following is recorded in the Sunan:

osill Al 8 aaldl I ol iy,
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(Those who walk to the Masjids when it is dark, give them the glad tidings of complete Light on
the Day of Resurrection.) When entering the Masjid, it is recommended to enter with one's
right foot, and to say the supplication recorded in Sahih Al-Bukhari, where it is narrated from
" Abdullah bin * Amr that the Messenger of Allah used to say, when he entered the Masjid:
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(I seek refuge with Allah Aimighty and with His Noble Face, and with His Eternal Domain, from
the accursed Shaytan.) )He (one of the narrators) asked, " Is that all' He answered, " Yes\(. If he
says this, the Shaytan says: "He will be protected from me all day long." Muslim recorded that
Abu Humayd or Abu Usayd said: The Messenger of Allah said:
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(When anyone of you enters the Masjid, let him say: "O Allah, open the gates of Your mercy for
me. And when he comes out, let him say: "O Allah, | ask You of Your bounty.") An-Nasa'i also
recorded this from them from the Prophet . Abu Hurayrah, may Allah be pleased with him,
said: The Messenger of Allah said:
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(When anyone of you enters the Masjid, let him invoke blessings on the Prophet then let him
say: "O Allah, open the gates of Your mercy for me." When he comes out, let him invoke
blessings on the Prophet and say, "O Allah, protect me from the accursed Shaytan.") This was
also recorded by Ibn Majah, as well as Ibn Khuzaymah and Ibn Hibban in their Sahihs.

(}}0\1 //Sa)/)
(in them His Name is remembered.) meaning, the Name of Allah. Thisis like the Ayat:
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(O Children of Adam! Take your adornment to every Masjid...) )7:31(
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(and you should face (Him only) in each and every Masjid, and invoke Him only making your
religion sincere to Him) )7:29(.
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(And the Masjids are for Allah) )72:18(.

(in them His Name is remembered.) Ibn *Abbas said, "This means that His Book is recited

(Jea¥1s AL Lead &) )

(Therein glorify Him in the mornings and in the evenings.)
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(Men whom neither trade nor business diverts from the remembrance of Allah) This is like the
Ayat:
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(O you who believe! Let not your properties or your children divert you from the remembrance
of Allah.) )63:9(
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(O you who believe! When the call is proclaimed for the Salah on Friday, hasten earnestly to
the remembrance of Allah and leave off business.) )62:9( Allah says that this world and its
adornments, attractions and marketplaces should not distract them from remembering their
Lord Who created them and sustains them, those who know that what is with Him is better for
them than what they themselves possess, because what they have is transient but that which is
with Allah is eternal. Allah says:
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(Men whom neither trade nor business diverts from the remembrance of Allah nor from
performing the Salah nor from giving the Zakah). meaning, they give priority to obeying Allah
and doing what He wants and what pleases Him over doing what they want and what pleases
them. It was reported from Salim from ~ Abdullah bin ~ Umar that he was in the marketplace
when the Igamah for prayer was called, so they closed their stores and entered the Masjid. Ibn
" Umar said: "Concerning them the Ayah was revealed:

(Al 85 e an Y5l aged ¥ s )

(Men whom neither trade nor business diverts from the remembrance of Allah)." This was
recorded by Ibn Abi Hatim and Ibn Jarir.

(4D K5 (o A5 Y5 80 et §)

(Men whom neither trade nor business diverts from the remembrance of Allah " Ali bin Abi
Talhah reported that Ibn ™ Abbas said, "This meant from the prescribed prayers." This was also
the view of Mugatil bin Hayyan and Ar-Rabi® bin Anas. As-Suddi said: "From prayer in
congregation." Mugatil bin Hayyan said, "That does not distract them from attending the prayer
and establishing it as Allah commanded them, and from doing the prayers at the prescribed
times and doing all that Allah has enjoined upon them in the prayer."

(HYUQ_\)M\M&_&M&}\U)QAJ)

(They fear a Day when hearts and eyes will be overturned.) means, the Day of Resurrection
when people's hearts and eyes will be overturned, because of the intensity of the fear and
terror of that Day. Thisis like the Ayah:

(859 5 4030

(And warn them of the Day that is drawing near...) )40:18(,
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(but He gives them respite up to a Day when the eyes will stare in horror) )14:42(.
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(And they give food, inspite of their love for it, to the poor, the orphan, and the captive,
(saying:) "We feed you seeking Allah's Face only. We wish for no reward, nor thanks from you.
Verily, We fear from our Lord a Day, hard and distressful, that will make the faces look
horrible." So Allah saved them from the evil of that Day, and gave them a light of beauty and
joy. And their recompense shall be Paradise, and silken garments, because they were patient)

)76:8-12(. And Allah says here:
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(That Allah may reward them according to the best of their deeds,) meaning, "They are those
from whom We shall accept the best of their deeds and overlook their evil deeds."

(ahimd (0 ah 50)

(and add even more for them out of His grace.) means, He will accept their good deeds and

multiply them for them, as Allah says:
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(Surely, Allah wrongs not even of the weight of a speck of dust.) )4:40(
-~ {.o‘}o:,/ R K% oL -7~ .7
(Whoever brings a good deed shall have ten times the like thereof to his credit.) )6:160(
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(Who is he that will lend to Allah a goodly loan. ) )2:245(
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(Allah gives manifold increase to whom He wills.) )2:261( And Allah says here:
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(And Allah provides without measure to whom He wills.)
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(39. As for those who disbelieved, their deeds are like a mirage in a Qi" ah. The thirsty one
thinks it to be water until he comes up to it, he finds it to be nothing; but he finds Allah with
him, Who will pay him his due. And Allah is swift in taking account.) (40. Or like the darknessin
a vast deep sea, overwhelmed with waves topped by waves, topped by dark clouds, (layers of)
darkness upon darkness: if a man stretches out his hand, he can hardly see it! And he for whom
Allah has not appointed light, for him there is no light.)

Two Examples of two kinds of Disbelievers

These are two examples which Allah sets forth of two kinds of disbelievers. Smilarly He sets
forth two parables of the hypocrites at the beginning of Surat Al-Bagarah: one involving fire
and the other involving water. Smilarly, in Surat Ar-Ra’'d He gives two parables of the
guidance and knowledge that are instilled in the heart, again involving fire and water; we have
discussed each of them in the appropriate place and there is no need to repeat it here, praise
be to Allah. The first of these two examples is that of the disbelievers who call others to their
disbelief, thinking that they have good actions and beliefs, when this is not in fact the case.
Their likeness is that of a mirage which is seen in a desert plain, looking from a distance as if it
isa deep sea. The word Qi" ah refersto a vast, flat, level area of land in which the mirage may
appear. There are different kinds of mirage, one which appears after midday, and another
which appears in the morning and looks like water between heaven and earth. If a person who
isin need of water seesthe mirage, he thinks that it is water so he heads towardsit in order to

drink from it, but when he reachesiit,
t < o /.. -

(he finds it to be nothing.); Smilarly the disbeliever thinks that he is doing something good and
that he has achieved something, but when Allah judges him on the Day of Resurrection, and
brings him to account and examines his deeds, he will find that nothing has been accepted at
all, either because of a lack of sincere belief or because he did not follow the proper ways of
the Shari’ ah. As Allah says:
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(And We shall turn to whatever deeds they did, and We shall make such deeds as scattered
floating particles of dust.) )25:23(. And He says here:
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(but he finds Allah with him, who will pay him his due. And Allah is swift in taking account.) A
similar view was also narrated from Ubayy bin Ka' b, Ibn ~ Abbas, Mujahid, Qatadah and others.
In the Two Sahihs, it is reported that on the Day of Resurrection it will be said to the Jews,
"What did you used to worship" They will say, "We used to worship * Uzayr the son of Allah." It
will be said to them, "You have lied. Allah has not begotten a son. What do you want" They will
say, "O Lord, we are thirsty, give us something to drink." It will be said to them, "Do you not
see" Then Hell will be shown to them as if it is a mirage, parts of it consuming other parts, and
they will go and fall into it. Thisis the parable of one whose ignorance is deep and advanced.
As for those whose ignorance is simple, those who are uneducated and foolish and blindly
follow the leaders of disbelief, knowing and understanding nothing, their parable is as Allah
says: d
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(Or like the darkness in a vast deep sea, overwhelmed with waves topped by waves, topped by
dark clouds, darkness upon darkness: if a man stretches out his hand, he can hardly see it!)
meaning, he can hardly see it because it is so intensely dark. Thisisthe parable of the heart of
the disbeliever whose ignorance is simple, who merely follows and does not know the true

nature of the one whom he follows or where he is going. He is like the ignorant man in the
parable who was asked, "Where are you going" He said, "With them." He was asked, "Where are

they going" He said, "l do not know."
( o ,.o % 1 - Sj )

(darkness upon darkness) Ubayy bin Ka' b said: "He is enveloped in five types of darkness: his
speech is darkness, his deeds are darkness, his coming in is darkness, his going out is darkness
and his destiny on the Day of Resurrection will be darknessin the fire of Hell." As-Suddi and Ar-
Rabi” bin Anas also said something similar.
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(And he for whom Allah has not appointed light, for him there is no light.) One whom Allah
does not guide isignorant and doomed, an utter loser and disbeliever. Thisis like the Ayah:

(A (sola 2 ATN oy 1)

(Whomsoever Allah sends astray, none can guide him) )7:186( This is in contrast to what Allah

says about the believers:
(2L (e 0 54 ATV (s0g)

(Allah guides to His Light whom He wills. ) )24:35( We ask Allah the Almighty to put light in our
hearts and give us light on our right and on our left, and to increase usin light.
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(41. See you not that Allah, He it is Whom glorify whosoever is in the heavens and the earth,
and the birds with wings outspread Of each one He knows indeed his Salah and his glorification;
and Allah is All-Aware of what they do.) (42. And to Allah belongs the sovereignty of the
heavens and the earth, and to Allah isthe return.)

Everything glorifies Allah, may He be exalted, and to Him belongs
the Sovereignty

Allah tells us that whosoever is in the heavens and on the earth, i.e., the angels, mankind,
Jinn, animals and even inanimate objects, all glorify Him. Thisis like the Ayah:

(Ced Cras L 3 ol T s aial) Al )

(The seven heavens and the earth and all that istherein, glorify Him) )17:44(,

(a5



(and the birds with wings outspread) means, while they are flying they glorify their Lord and
worship Him with the glorification with which they are inspired and to which they are guided.
Allah knows what they are doing, and so He says:

(Asid’y A35a ale 28 ’255)

(Of each one He knows indeed his Salah and his glorification;) meaning, He has guided every
creature to its own way of worshipping Allah, may He be glorified. Then Allah tells us that He
knows all of that and nothing at all is hidden from Him. He says:

/. - - 28 - R -
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(and Allah is All-Aware of what they do.) Then Allah tells us that to Him belongs the

sovereignty of heaven and earth, and that He is the Ruler and Controller, the God Who is
worshipped and besides Whom none other is to be worshipped, and there is none to put back

(omad a J15)

(and to Allah isthe return) means, on the Day of Resurrection, when He will judge as He wills,
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(that He may requite those who do evil with that which they have done...) )53:31( He is the

Creator and Sovereign, and His is indeed the Authority in this world and the next. To Him be
praise at the beginning and in the end.
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(43. See you not that Allah drives the clouds gently, then joins them together, then makes
them into a heap of layers, and you see the rain come forth from between them; and He sends
down from the sky, from mountains in it of ice, and strikes therewith whom He wills, and



averts it from whom He wills. The vivid flash of its (clouds) lightning nearly blinds the sight.)
(44. Allah causes the night and the day to succeed each other. Truly, in thisisindeed a lesson
for those who have insight.)

The Power of Allah to create the Clouds and that which comes from
Them

Allah tells us that He drives the clouds from the beginning, when they are formed and are still

weak. Thisisthe "Gentle driving."
( <-Ed .X 2 wg)

(then joins them together,) means, He brings them together after they have been scattered.
(LY s 1)

(then makes them into a heap of layers,) means, He piles them up on top of one another.

(B35 5 8)

(and you see the Wadq) meaning the rain,

(come forth from between them;) means, from the gaps between them. This is how it was
understood by Ibn " Abbas and Ad-Dahhak. ~ Ubayd bin * Umayr Al-Laythi said: "Allah sends the
scatterer )wind(, which stirs up that which is on the surface of the earth. Then he sends the
generator )wind(, which forms the clouds. Then He sends the joiner )wind( which brings them
together. Then He sends the fertilizer )wind( which fertilizes or " seeds' the clouds." This was
recorded by lbn Abi Hatim and Ibn Jarir.

(20 00 et Jis e s Ll e )

(and He sends down from )Min( the sky, from )Min( mountains in it of )Min( ice,) Some of the
grammarians said that the first Min describes the place from which it is coming, the second
specifies from which part of the sky it comes, and the third means some kind of mountains.
Thisis based on the view of those scholars of Tafsir who say that,

(from )Min( mountains in it of )Min( ice) means that there are mountains of hail in the sky from
which Allah sends down ice. As for those who say that "mountains” here is used as a metaphor



for clouds, they think that the second Min is also used to describe the place from which the ice
is coming, and is thusinterchangeable with the first. And Allah knows best.

(2L e o A8 Yrayy el (e 40 Canad)

(and strikes therewith whom He wills, and averts it from whom He wills.) It may be that the

phrase
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(and strikes therewith) means, with what He sends down from the sky of different kinds of rain
and hail. So then the phrase

(+L5 (e 40 o)

(and strikes therewith whom He wills) means, by His mercy towards them, and

(sl (5o o 48 iays)

(and averts it from whom He wills. ) means, He withholds rain from them. Or it may be that

(and strikes therewith) means, with hail, as a punishment towards whomever He wills, striking
their fruits and destroying their crops and trees. And He averts it from whomever He wills as a

mercy towards them.
(oYL L2 48 L AK))

(The vivid flash of its lightning nearly blinds the sight.) the brightness of its lightning almost
takes away their sight if the eyesfollow it and try to look at it.

(O i Ay &)
(Allah causes the night and the day to succeed each other.) He is controlling them, so that He
takes something from the length of one and adds it to the other, which is short, until they

become equal, then He does the opposite so that the one which was short becomes long and
vice versa. Allah is the One Who is controlling that by His command, power, might and

(o T £ S5 i 1)



(Truly, in thisis indeed a lesson for those who have insight.) means, thisis an indication of His
greatness, may He be exalted. Thisis like the Ayah:
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(Verily, in the creation of the heavens and the earth, and in the alternation of night and day,
there are indeed signs for men of understanding.) )3:190( and thereafter.
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(45. Allah has created every moving creature from water. Of them there are some that creep
on their bellies, and some that walk on two legs, and some that walk on four. Allah creates
what He wills. Verily, Allah is able to do all things.)

Allah's Power in His creation of the Animals

Allah mentions His complete and almighty power to create all the different kinds of animals
with their various forms, colors and ways of moving and stopping, from one kind of water.

(43t e (o o i)

(Of them there are some that creep on their bellies,) like snakes and so on;

(.oxo }/ noe - @ o},/)
(and some that walk on two legs,) like humans and birds;
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(and some that walk on four,) like cattle and all kinds of animals. Allah says:



